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The creation of marginalised communities, in the societies which are human 
constructions, is not a natural phenomenon. The origin of these communities 
as marginalised groups is because of the rise of other communities, for many 
reasons, as dominant groups. If a comprehensive survey is attempted then, 
Women, Dalits and Blacks can be listed as marginalised. All the three 
communities have a commonality of betrayal: alienation from education and a 
construction of a general understanding which proclaims that they don’t 
deserve ‘dignity’. Man and Woman, according to Mary Wollstonecraft’s The 
Vindication of the Rights of Women, possess equal levels of intelligence and 
both in-fact have the ability to logically reason. Because the two have no 
common education, a wide gap has been prevalent between them. This is true 
even in the case of India. Lack of education is also the prime reason behind 
the heinous state of Dalits. Even today, It is sadly still a mirage for the Dalits to 
acquire ‘dignity’ because they have been the victims of the conspiracy of 
deification and miracles; hence dwelling in ignorance for centuries. 
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1. Introduction 
 

It is because of this reason, Dr. B. R. Ambedkar, who after the Buddha and Basava called for a revolution of 

reason, gave the marginalised communities a motto: ‘Educate, Organise and Agitate’.  

The Whites never even considered the ‘Blacks’ as human beings and hence did not include them into the 

scope of ‘civilisation’ and further claimed that it was the colour of their skin which was the reason for their position as 

slaves. Harriet Beecher Stowe’s novel Uncle Tom’s Cabin held a mirror to the dreadful state of the blacks and the 

inhumanity of slavery. The intensity of the impact of this book was such that there was a civil war which broke out in 

the U. S. when Abraham Lincoln was the President who abolished slavery. 

2. Deep Rooted exploits:  

Despite many attempts of rebellion against sexism, casteism and racism, the attempts to advocate for liberal 

humanism and the establishment of unity, the Marginalised communities are entangled in various ways. The woman 

is shackled in emotiveness and maternity, the Dalit in ignorance and irrationality, so on and so forth. The White man 

who assumed the burden of establishing civilisation throughout the world, wore a mask of a liberator of the mankind 

and In the process of ‘civilising the savage,he established his superiority over the colonised and permanently enlisted 

them into the marginalised list. To get disentangled from these shackles Kuvempu denotes a solution as he says: 

“ಈ ದೇಶದಲಿ್ಲ  ಹಿಂದೂ ಧರ್ಮದ ಪುರೋಹತಶಾಹ ಎಲಿ್ೋ ಶೇ. ೫ ರಷ್ಟು  ಇದ್ದಾ ರೆ. ಅವರಿಗೆಲಿ್ಲ   ಬಿಂಬಲ ಎಲಿ್ಲಿಂದ 

ಬರುತತ ದೆ? ಬಾಕಿಯವರಿಿಂದ ಬರುತತ ದೆ. ನೋವು ಈ ಬಾಕಿಯವರ ರ್ನಸ್ಸ ನ್ನು  ತಿದ್ದಾ  ತಿರುಗಿಸಿದರೆ ಅದು ತನು ಷ್ು ಕೆ್ಕ  ತಾನೇ 

ಒಣಗಿ ಹೋಗುತತ ದೆ" 

(The priestly class of the Hindu religion in India is approximately 05%, From where do they gain support? It 

comes from the rest. If you improvise and revert the mind of the rest, it will automatically dry up.) Vicāra 

krāntige āhvāna, sanskr̥ti krāntige kahaḷe nāndi, P 61. 

The ones without Voice and Representation:  

An academic investigation into the present state of India in this context would make one remember Gayathri 

Spivak’s essay Can the Subaltern Speak?. Spivak is of the view that the overall depiction of Indians is formed in the 

white perspective. Meaning, we, Indians who were in the clutches of colonialism, not being able to represent 

ourselves, have to discover our uniqueness in the white opinion. in the same sense, a woman becomes a subaltern 
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in the eyes of the man. To understand her self she has to discover it within the Family-framework prescribed by the 

Man. Incapable of realising her own identity she stoops into the subjectivity of reception and hence becomes a 

subaltern. Dalits become subalterns by accepting that their existence is because of the grace of the uppercastes. The 

lines uttered by the character of Jagannātha in U.R. Ananthamurthy’s novel Bhāratīpura would illustrate this better:  

 

"ಹಲೆಯರು ತರ್ಮ  ಮುಗ್ಾ ತೆ ಕಳೆದುಕೊಳ್ಳು ವ ತನಕ ಬಂಡಾಯ ಏಳ್ಳವುದ್ದಲಿ . ಈ ಮುಗ್ಾ ತೆ ಕಳೆಯಲು 

ಅಸೂಯೆ, ಲ್ೋಭ, ರೋಷ್ ಎಲಿವೂ ಪ್ರಾ ಯಶಃ ಅವಶಯ ಕ. ಎಚ್ಚ ರಾಗ್ಲು ಆಯಾ ಸ್ಥ ಳಗ್ಳಲಿ್ಲ  ಚಿವುಟಬೇಕು. 

ಚಿಟಿಕ್ಕ ಹಾಕಬೇಕು" (೧೨೧)  

 

(The Holeyas will not rebel until they lose their innocence. Jealousy, Lust, Indignation etc., are perhaps 

necessary for them to lose this innocence. To alert them it is important to pinch the right places.) 

 

We need to take a closer look at and introspect whether we can maintain the expression beyond such a 

Subaltern condition. Kuvempu in his novel ‘Malegalalli Madumagalu’ through the character of Rev. Lakehill says:  

 

"ಗೌಡರೇ, ನರ್ಮ  ಜಾತಿಯವರು ಎಲಿ್ಲಯವರೆಗೆ ಬಾಾ ಹ್ಮ ಣರ ಪ್ರದ ತೊಳೆದು, ಅದನ್ನು  ತಿೋರ್ಮವಿಂದು 

ಕುಡಿಯುವುದನ್ು ೋ ತರ್ಮ  ಧರ್ಮಜೋವನ ಸ್ರಸ್ವ  ಎಿಂದು ಭಾವಿಸುವರೋ, ಅಲಿ್ಲಯವರೆಗೆ ಈ, ನಾರ್ಧಾರಿಗೌಡರಿಗೆ 

ರ್ತ್ತತ  ಇತರೇ ಬಾಾ ಹ್ಮ ಣೇತರ ವಗ್ಮಗ್ಳಿಗೆ ಉದ್ದಾ ರವಿಲಿ , ಉಳಿಗ್ತಿಯಿಲಿ ”. (೬೯೭) 

 

(Dear Mr. Gowda, as long as the people of your caste clean the feet of Brahmins  with water and consume 

the leftover as holy Tirtha, until then, for the Namesake Gowdas and the non-Brahmin communities, there is neither 

salvation nor survival.) 

 

3. The Subjects without Fundamental Rights: 
In Kuvempu’s Novel ‘Malegalalli Madumagalu’, The character named Gutti, a Dalit boy, is in love with Timmi. 

But Timmi’s father Doddabeera is a slave to Kallaiah Gowda. Let alone his family, Timmi’s father was not even in-

charge of his own self. He was under the obligation to marry her daughter with the choice and dictate and of Kallaiah 

Gowda. Gutti and Timmi absconds and this frightens Doddabeera. The Gowda asks him: 

"ಯಾವ ಯಾವ ಕ್ಕರೆ ಬಾವಿ ಹ್ಳು  ಗುಿಂಡಿ ಎಲಿ  ಹುಡುಕಿ ಆಯಿತೊೋ?" (೩೩೪)   

(Have you searched all the lakes, Wells, Brooks and potholes?) 

The status of the Dalits can be clearly understood by the question posed by the Gowda. If a Dalit tries to 

transgress from the hegemonic ownership of the Gowdas then death is the only alternative but not independent life. 

There comes another situation: 

 "ಇವತ್ತತ  ಗೊತಾತ ಗ್ತ ದ್ಯ ೋ ನಮ್ಮಮ ಬಬ ರಿಗೂ, ಹನು ಳಿು  ಹಡೆತದ ರುಚಿ! ರ್ದುವ ಮಾಡಿಕೊಡುತೆತ ೋನ್   

  ಎಿಂದು ಹುಡುಗಿೋನೇ ಪರಾರಿ ಮಾಡಿಸಿದ್ದಾ ೋಯಲಿ , ನೋನ್ಿಂರ್ ದಗ್ಲಬಾಜ?" (೩೩೩) 

  (Today you both will get to know the taste of the Honnalli Flogging! You had    

 promised the marriage of your daughter and now you’ve seen to it that she    

 elopes. What kind of a deceiver are you?) 

 

Kuvempu cites the reference of the Honnalli Flogging to criticise the various types of control systems of the 

uppercastes to hold the Dalits in their ambit of power. Honnalli flogging is a punishment to the Dalits where they 

would be tied to a pole and flogged by the broom made of tamarind twigs. Doddabeera and Sannabeera have to 

endure this punishment because of them being slaves to the Gowda: 

 

"ಇಜಾರದ ಸಾಬ ತನು  ಕೈಯಿಿಂದ ಉಗ್ಾ  ಸ್ನ್ು  ಮಾಡಿ ತಲೆಯಾಡಿಸಿ ಕರೆದ್ಡನ್ಯೇ, ಗಾಡಿಯ ನೊಗ್ಕೆ್ಕ  ಹೆಗ್ಲು 

ಕೊಟ್ಟು  ಕೊಟ್ಟು  ಅಭಾಯ ಸ್ವಿದಾ  ಗಾಡಿಯೆತ್ತತ  ಗಾಡಿ ಹಡೆಯುವವನ್ನ ಮೂಕಿಗೆ ಕೈ ಹಾಕಿ 

ಲ್ಚ್ಗುಟಿು ದ್ಡನ್ಯೇ ನೊಗ್ಕೆ್ಕ  ವಿಧೇಯತೆಯಿಿಂದ ಹೆಗ್ಲು ಕೊಡುವಂತೆ, ಸ್ಣಣ  ಬೋರ ನಡುಗುತತ ಲೇ, ನಾಲಗೆ 

ಬದುಾ  ಹೋಗಿ, ಮಾತ್ತ ಸ್ತತ ವನಂತೆ, ಮೂಕ ಪಶುವಿನಂತೆ, ಒಮ್ಮಮ  ಕ್ಕರಳಿ ಕುಳಿತಿತ ದಾ  ಗೌಡರನ್ನು  ಒಮ್ಮಮ  

ದುುಃಖದ್ದೋನನಾಗಿ ಪರಿತಪಿಸುತಿತ ದಾ  ತನು  ತಂದೆಯನ್ನು  ನೊೋಡುತಾತ  ಶಿಕ್ಷಾ ಸ್ತ ಿಂಭದ ಕಡೆಗೆ ಮುಿಂದುವರೆದನ್ನ" 

(೩೩೫) 
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(Just like a tamed oxen obeying its master, Sannabeera continued towards the punishment pole 

shivering, toungtied, like a mute animal looking at his father Doddabeera who was consoling his 

master the Gowda.) 

 

If this situation is compared with the contemporary affairs one can note that the society is stratified toward the 

benefit of only, what Darwin calls, the ‘Fittest’. Those who work for the wage of the day is neglected, 

marginalised and become subalterns. It remains a silent class. Only those who belong to such a class can 

endure such a torture and die.  

 

4. Importance of Rationality: 
It a not just the picture of India but the whole world has been Plagued by this. Our society which is filled with 

Racism, casteism, gender-inequality, communalism etc., only welcomes socio-separatism. The existence of an 

individual is determined by the superior-inferior equations. To us who expect this hierarchical honour, humanity is 

simply a word which is fashionable for a Speech. An equal society is a concept which is good a subject for delivering 

a speech but has not been possible to realise it. Kuvempu in his article “janatā prajñe mattu vaicārika jāgr̥ti” says: 

 

ಶೂದಾ ರನ್ನು  ಗುಲ್ಲರ್ರನಾು ಗಿ ಮಾಡಿ ಮೂಢ ಪಶುಗ್ಳಿಗಿಿಂತಲೂ ಕಿೋಳ್ಳ ರ್ಟು ದಲಿ್ಲಟ್ಟು , ಅವರ 

ದುಡಿಮ್ಮಯಿಿಂದ ತಾವು ಸುಖ ಭೋಗಿಗ್ಳಾಗಿರುವ ಆಚಾಯಮ ನೇರ್ಕ ನೋಚ್ರನ್ನು  ವಿಚಾರ ವೇದ್ದಕ್ಕಯ ಸಾಕಿಾ  

ಪೆಟಿು ಗೆಯಲಿ್ಲ  ನಲಿ್ಲಸುವ ದೃಢತೆಯನ್ನು  ನರ್ಮ  ತರುಣರಿಗೆ ಕಲ್ಲಸ್ಬೇಕು. (೧೨) 

 

 (We have to teach our youngsters the resolve to bring them to the witness box of justice; those who 

have made the Shoodras slaves and kept them worser than animals, those who are leading a life of 

luxury and pomp because of the labours of shoodras)  

 

U.R. Ananthamurthy in his novel ‘Bharatipura’ critiques the uppercastes as intensely as Kuvempu for making 

the shudras their slaves and conspiring in the name of God: 

 

"ಬಳಿಗೆೆ  ತಿಿಂದ ಅವಲಕೆಿಯನೊು ೋ, ದ್ೋಸೆಯನೊು ೋ ಜೋರ್ಣಮಸಿಕೊಳ್ಳು ತಾತ  ಕೂತವರು. ಹಗೆ ತ್ತಿಂಬದ 

ಒಲೆಯೆದುರು ಇವರ ಹೆಿಂಗ್ಸ್ರು ಇಡಿೋ ದ್ದನ ಕೂತಿರುತಾತ ರೆ. ಇಲಿ್ಲ  ಪೇಟೆ ಬೋದ್ದಯಲಿ್ಲ  ಪರಸ್ಪ ರ ಸಾನಧಯ ವನ್ನು  

ಅನ್ನಭವಿಸುತಾತ  ಇವರು ಕೂತಿರುತಾತ ರೆ, ದೇವರ ದಶಮನಕೆ್ಕಿಂದು ನತಯ  ಬರುವ ಹಸ್ ಮುಖಗ್ಳನ್ನು  ನೊಡುತತ . 

ಹೋಗೆ ಪಾ ತಿದ್ದನ ಒಬಬ ರಿಗೊಬಬ ರು ಹಾಜರಿ ಹಾಕಿ ಊಟದ ಹತಿತ ಗೆ ರ್ನ್ಗೆ-ಅರ್ವಾ ರ್ನ್ಯಲಿ್ಲ  

ತೊಿಂದರೆಯಿದ್ದಾ ಗ್ ದೇವಸಾಥ ನಕೆ್ಕ - ಹೋಗುತಾತ ರೆ. ಒಟ್ಟು  ಮಂಜುನಾರ್ನನ್ನು  ನಂಬ ಬದುಕುತಾತ ರೆ. 

ಯಾವುದ್ೋ ಹ್ಳಿು ಯಲಿ್ಲ  ಇವರ ಗ್ದೆಾ ಯಿದೆ. ಅದರ ಕ್ಕಸ್ರನ್ನು  ತ್ತಳಿದು ಯಾವುದ್ೋ ರೈತ ಉಳ್ಳತಾತ ನ್. 

ಭೂತರಾಯನಗೆ ಹೆದರಿ ಇವರಿಗೆ ಗೇರ್ಣ ಕೊಡುತಾತ ನ್. 

 

In his novel URA considers not just the shudra’s but also the women who  considers themselves to 

exist for the sake of providing service to men, whohave been waiting for their husbands in the smoke 

filled kitchen rooms, as marginalised. In Kuvempu’s Novel 'Kanooru Heggadati’, The women protagnist 

is often doubted and treated with harsh words and violent assaults.  

 

In his autobiography ‘Suragi’, U.R. Ananthamurthy explains the woes of young widows like this: 

 

"ನರ್ಮ  ಹಿಂದೂ ಸ್ಮಾಜದ ಅತಯ ಿಂತ ದ್ದೋನ ಮುಖಗ್ಳೆಿಂದರೆ ಬಾಲವಿಧವಯರು ಪಡಲೇಬೇಕ್ಷದ ಅನವಾಯಮ, 

ಅಮಾನ್ನಷ್ ಜೋವನ ರ್ತ್ತತ  ಅಸ್ಪ ೃಶಯ ತೆಯ ಆಚ್ರಣೆ. ನಾವು ಇತರರಿಗೆ ಮಾಡುವ ಹಿಂಸೆಯನ್ನು  ನರ್ಮ ಲಿೆ ೋ 

ನರ್ಮ  ಹೆಿಂಗ್ಸ್ರಿಗೂ ಮಾಡುತೆತ ೋವ ಎಿಂಬುದು ಧರ್ಮದಲಿ್ಲ  ಅಪ್ರರ ಪಿಾ ೋತಿ ಇದಾ  ನನು  ತಂದೆಗೆ ಒಿಂದು 

ಸ್ರ್ಸೆಯ ಯಾಗಿತ್ತತ . 

 

(The most miserable face of our Hindu society is that of the young widows who endure the 

unavoidable, inhuman life as untouchables. The violence that we commit over others is committed 

over our own women became a problem to my father who had vast love for religion.) 

  

 References to Ananthamurthy's child widows and the sad life of Shudra in Kuvempu's writings, both 

reflect the reality that they try to pursue. Another noteworthy aspect is that Kuvempu and 
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Ananthamurthy have recognized the inhuman norms and practices they have seen in their society, as 

they are commonplace, as these are routines that are commonplace. 

 

5. Last Note:  

Dr B.R. Ambedkar, in his book ‘Revolution and counterrevolution’ establishes that Indian history has been 

written to entertain the children and women of this country and further says that those who have no sense of history 

cannot create history. in this sense, Kuvempu and U.R. Ananthamurthy do not limit their writing to entertainment but 

rather reevaluates history and both the authors analyses the state of the women and Dalits who can be considered 

as marginalised. Through their writing they try to evoke a sense of rational awareness in the readers. Both try to 

provide a salvation to the subalterns who are shacked in the history which has been twisted by the powerful. Both 

have observed the lives of the marginalised from near distance and tries to persuade the subalterns to get 

disentangled from the shackles of ignorance and religion. Both never looks at the slavery of Dalits and the 

subjectivity of women in an emptive perspective but looks at them in a reflective fashion. The literature of both 

Kuvempu and URA not only invites for a revolution of reason but declares that it is the ignorance of the marginalised 

which is the capital of the dominant.    
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